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Introduction

This bilingual translation of the Bhagavata Purana in addition to providing a care-
ful translation in close proximity to the text itself, contains all the major commen-
tators on the text who are regarded as important to the Caitanya Vaisnava tradi-
tion. Naturally, that includes the pre-Caitanyite commentary of Sridharasvamin,
whom Caitanya himself thought of as the authoritative interpreter of the Bhigavata,
inspite of some leanings towards a nondual interpretation of some aspects of the
text. The text itself is certainly amenable to such interpretations. The kind of
Vaisnavism the Bhigavata presents is an earlier version of Vaisnavism in which
advaita and dvaita were complementary, or at least not thought of as at odds with
each other. There is no doubt that for Sridharasvvamin the advaita tradition had
found an important place for bhakti. Still, the impersonal aspect of the absolute
was not to be excluded. Later, traditions that wanted to emphasize the personal
or social character of deity over the impersonal, or absolute nature of deity had
to do a hermeneutic polka in order to support their cases on the basis of the
Bhagavata, as did those who wanted to impose a purely impersonal (advaita) in-
terpretation on the text. The former group includes the Caitanya Vaisnavas, who,
however, through Sri Jiva Gosvamin’s attempted reconciliation of difference and
non-difference, found a place for both alternatives while still favoring the social
character of Krsna. Nevertheless, the indebtedness of Caitanya Vaisnava inter-
pretations of the Bhagavata to the interpretations of Sridharasvamin and those
who came before him is indelible.

The earliest Caitanyite interpreter of the Bhagavata was Srinatha Cakravartin,
a direct follower of St Caitanya Mahaprabhu and the teacher of the great Cai-
tanyite poet Kavikarnaptira. His views and those of his prolific disciple were
more or less superceded by the more sophisticated works of the Gosvamins
of Vrndavana (Sanatana, Ripa, and Sri Jiva). To some degree they represent
a direction not taken by the main current of the Caitanya tradition. Never-
theless, their works are accepted as authentic efforts to express in words and
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through scriptural authority the divine manifestations they perceived in the life
of Caitanya and the differences between the works of Srinatha Cakravartin and
Kavikarnaptira and the works of the Vrndavana circle is never much noticed. At
any rate, Srinatha Cakravartin’s work is an important historical expression of the
early views of an important branch of the followers of Caitanya Mahaprabhu.

Srinatha Cakravartin begins his commentary with a verse that is often cited
to summarize the view of Sri Caitanya and presents in a nutshell his line of in-
terpretation of the Bhagavata. Here is a translation of that introductory verse:

To be worshiped is Bhagavan,
the son of the lord of Vraja,

and his land Vrndavana.
Delightful is that form of service
devised by the wives of Vraja.
Scripture is the Bhagavata,

a flawless means of knowing;
divine love is the great goal of humankind.
Such is the view

of Gaura Mahaprabhu.
Therefore towards it

goes our highest respect.! (1)

1Srinatha Cakravartin, Sr7 Caitanya-mata-mafijusa, 1.1.1:
THT HITAGITEAT TATLEIN AT Ffeqar |

T TRHEET T HaAaea=Ta<r T 971 g1
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Sridharasvamin’s Bhavartha-dipika

Obeisance to Sr7 Ganesa!
Obeisance to 517 Gopalakrsna!

Om! Obeisance to Sr1 Ramacandra,
the residence of the desires of the bhaktas,
the spiritual nectar of whose lotus-like feet
is relished by the highest geese [highest renunciants]!

I worship Nrsimha,

in whose mouth is Sarasvati,

on whose chest is Laksmi,

and in whose heart is pure awareness. (1)

I bow to the home of the universe,
the highest abode called Sri Krsna,
who is defined by the nine traits
beginning with the creation

and sub-creation of the world. (2)

I praise the two gods,

Madhava and Umadhava (Siva),
who bestow all achievements,

who are the very selves of each other,
who love to bow to one another. (3)

In compliance with my community
and following the proper sequence,
this Lamp on the Intended Meaning

of the Sr7 Bhagavata is composed. (4)

Where is dull-witted me

and where this churning

of the ocean of milk?

Can an atom stay afloat

where Mount Mandara has sunk? (5)

It makes the dumb vociferous

and the lame cross over mountains,
his compassion does; him do I praise,
Madhava of the highest bliss. (6)
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The divine tree called the Sr7 Bhagavata,

sprouted of salvation and born of the truth,

with trunks twelve and rising from a basin of shining bhakti,
with three hundred and thirty-two glowing branches,
eighteen thousands leaves, a bestower of wishes,

very easy to reach, shines brightly above all others. (7)

Srinatha Cakravartin’s Caitanya-mata-maiijusa

To be worshiped is Bhagavan,
the son of the Lord of Vraja,

and his land Vrndavana.
Delightful is that form of service
devised by the wives of Vraja.
Scripture is the Bhagavata,

a flawless means of knowing;
divine love is the great goal of humankind.
Such is the view

of Gaura Mahaprabhu.
Therefore towards it

goes our highest respect. (1)

Whatever is unsound in this,

while following the view of Sri Krsnacaitanya,
has been produced by someone named Srinatha
who has not the power to resolve it. (2)

In the beginning and in the end,

I have here described

the superiority of Krsna.

Please forgive my extreme immaturity!

Obeisance, obeisance, o Best Knowers of Brahman! (3)

Glory to the Lamp of Intended Meaning
of Sridharasvamipada,
by the light of which the whole path is seen! (4)

Neither the defeat of opponents

nor the gracing of disciples is our goal.
A mind that takes the form of both
must indeed be considered divided. (5)
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Krsna is best of the best,

his form and sport everlasting.
Bhakti for the Lord is foremost

and divine love its ripened fruit. (6)

The function itself in the form of prema
reaches in bhaktas oneness of self.

The highest bhakti is in the cowherd women
as well as in Rukmini and the rest. (7)

Superiority over all the Puranas
resides in his own called the Bhigavata.
This is the highest view

of 17 Krsnacaitanya Candra. (8)

In that is our highest faith

and to that our highest attraction.
“This Purana named Bhagavata

is equal to Brahman”?! (9)

“The essence of the essence is drawn
from the Vedas and histories.”?

“In Kali for those who've lost their sight
this Purana has now arisen.”? (10)

Because of these and other statements
indicating its self-evidential nature,

citation from other $rutis and Puranas

is done only for the sake of concurrence. (11)

For reaching agreement in the opening,
conclusion, and intended meaning,

even the accepted meaning

must be explained by one’s own skillfulness. (12)

Other statements of this very work

are gathered to give authenticity to that,

along with the agreeable dividing up

of the well-spoken song of the blessed lotus lips.* (13)

1Bhag. 1.3.40.

%ibid., 1.3.41

Sibid., 1.3.43.

“That is, proof texts are also taken from the well-spoken Song of the Lord, the Bhagavad-gita.
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Full Brahman, Superior Brahman,

and sometimes Supreme Brahman,

Man, Male, Vasudeva and Superior Male, too,
Lord® and God,® The Whole” and here Bhagavan
Beneath Sense Perception,® Lord of the Senses’
and sometimes Narayana,' too,

those names and Visnu as well

only refer to Krsna here. (14-15)

Let us meditate'! on the real supreme [lord] from whom comes
the birth, [maintenance, and destruction] of this [universe] both di-
rectly and indirectly, who is completely aware of [all] objects, who
is independent, who taught the sacred word to the first poet [cre-
ator] through his heart, about whom even the learned are confused,
in whom the tri-creation [three strands] is not false as in the substi-
tution of fire, water, and earth for one another, and who by his own
splendor'? is always free of deception. (1)

STsa.

6Tévara
7Bh@iman.

8 Adhoksaja.
9Hrsikesa.

10He who rests in the waters.

H"The verbal form used here (dhimahi) is an optative and it is in the first person plural (“we”). The
optative mode expresses wish or desire and can often be translated as an entreaty or mild imperative,
using English forms like “let us ... ” or “may we ...” The plural number is odd here. Sridhara says
the plural number is used here because the author includes his disciples in his imperative. The
idea that because of the use of this one word dhimahi this first verse of the Bhagavata is somehow
related to the well known Stirya or Brahma gayatri verse of the Rg Veda (3.62.10) is more than a little
farfetched. Apart from the use of this one word, there is no other connection between this verse and
that gayatri verse. It is not in the gayatri meter, nor is there any other connection between the words
of this or that verse. Attempts to draw connections by various commentators are extremely artificial.
Besides, Sridhara says that that form of the optative, the middle form (atmanepada), is used primarily
to fill out the meter. The correct form according to Sridhara is dhyayema. A more important and
intentional connection can be found between this verse and the Brahma-siitras, one of the siitras of
which (janmadyasya yatah 1.1.2) forms the opening few words of this verse. It is doubtless the reason
why to many in the Caitanya tradition the Bhagavata is regarded as the authoritative commentary on
the Brahma-siitras. In addition, it places the composition of this verse at least after the composition of
the Brahma-siitras. This means according to Nakamura after 400-450 C.E. which is the earliest limit
for the composition of the Brahma-siitras as we now have it. Some portions of the work are may have
been in existence much earlier than that, however, perhaps dating from a period before the Christian
era. (Hajime Nakamura, A History of Early Vedanta Philosophy, 436)

12Dhaman can also mean abode. If taken so, it would mean “who along with his own abode is
always free of deception.”
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Sridhara:

Now, with his mind assuming a state of clarity by means of the many Puranas
and scriptural works and yet not feeling satisfied by those, Vedavyasa wishing
in accordance with the advice of Narada to undertake the Bhigavata scripture,
a work describing the qualities of SrT Bhagavan, performs an act of auspicious-
ness,'® beginning with the words janmadyasya, that is characterized by remem-
bering the highest deity who is to be established by that work. [This is done] in
order to overcome obstacles and so forth.

Param means the Supreme Lord (paramesvara). Let us meditate on the Supreme
Lord. The lin form of the verb dhyai (to meditate) is used for the meter. The form
should be dhyayema, “let us meditate.” The plural is intended to include the au-
thor’s disciples. He characterizes that Supreme Lord by his essential (svariipa)
and marginal traits (tatastha-laksana).* Among them, the essential trait is real
(satya). The reason for his being real is that in him, in Brahman, the creation of
the three threads of maya, namely opacity, translucency, and clarity, which have
the form of elements, senses, and deities [respectively], is not false; that is, it is
real. He by the reality of whom even the false creation is perceived as real is the
supreme real. This is the meaning.

Here there is an example: as in the substitution of fire, water, and earth. Sub-
stitution means transposition, the appearance of one thing in another. Like that,
something is perceived as real through the reality of its substratum. In particu-
lar, the perception of water in fire is well known in case of the water of a mirage.
In earth in the form of glass and so forth there is the perception of water and
in water there is the perception of glass. Thus is it to be suitably understood.
Or, in order to establish only him as having supreme reality, what is other than
him is said to be false. “In whom this tri-creation is unreal since it is not trully
existing.” By the word yatra, then. he excludes the perceived relationship [of the
Supreme Lord] with an adjunct quality (upadhi). He is the one in whom deceit,
charactized by maya, is removed by his own dhaman, might or power.

18 Marigalacarana means an act meant to bring about auspiciousness. In most cases this means
the composition of a verse that praises the perferred god or goddess of the author and asks for the
blessing of that deity for the successful completion of a work or undertaking.

14 A marginal or tatastha trait is one that, while not coexisting with the thing it characterizes, serves
to distinguish that thing from other things. (Bharatiya Darsana Kosa, vol. 3, part 1, 61.)
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The marginal characteristic he conveys with “from whom comes the birth
...” From whom comes the birth, the abiding, and the breaking of this world,
let us meditate on him. The reason for that: because of his connection and
disconnection. Because of the connection through the Supreme Lord’s being-
form (sad-rfipa) with existing things such as space, and so forth and because of
his disconnection from unreal things like sky flowers and so forth. Or, connec-
tion means following after (anuvrtti) and disconnection means separating from
(vyavrtti). Because it is followed after, the being-form, Brahman, is a cause like
earth, gold and so forth. Because it is separated from [it’s cause] the world is an
effect like pots, rings and so forth. Or, because of having parts the birth and so
forth of this [world] comes from that both directly and indirectly. Such is their
relationship. And so says revelation (§ruti):

Or, from whom these beings are born, by whom, once born, they
survive, and to whom they go and enter into."®

And tradition (smrti):

From whom all beings are born at the coming of the first age and in
whom they go once more to their destruction at the end of the age.'®

Then is primordial matter (pradhana) meant to be meditated on because it is
a cause of the universe? To this he [the author] says: no. One who conscious (ab-
hijfia) is to be meditated on; as it is said in revelation: “he gazed and [thought]
‘I will create the worlds’”'” and “he created these worlds.”'® And also from ar-
gument: “because of [the statement in revelation] ‘he sees,” it [the cause] is not
[primordial matter]; it [primordial matter, pradhana] is not found in revelation.”!?
Then, should the living being (j7va) to be meditated on? No. He says: the inde-
pendent (svarat) one, one who shines on his own which means one whose knowl-
edge is self-accomplished. Then is Brahma to be meditated on, since it says in
revelation: “the golden embryo (hiranya-garbha) arose in the beginning; being
born he was the one lord of the existent?”? No. He says: the one who extended,
that is, revealed, this sacred word to the first poet (creator), Brahma.

S Tnittirtya U., 3.1.

16 Mahabharata., 13.135.11.
17Aitareya u.,1.1.1.
18ibid., 1.1.2.
19Brahma-siitra, 1.1.5.
20Rg Veda, 10.121.1.
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As revelation says:

I, wishing for liberation, take shelter of that God, who is revealer of
awareness of the self, who created Brahma previously and gave him
the Vedas.?!

Now, Brahma’s learning the Vedas from someone other than himself is un-
heard of. True, therefore [the author says] he stretches it, that is, expands upon
it through his [Brahma’s] heart, that is, through his mind. By this, that is, by
[his] being an initiator of objects of cognition, the meaning of the gayatri, too, is
shown. He will say later:

Inpelled by whom previously Sarasvati placed true recollection (smrti)
in the heart of the unborn one [Brahma] and indeed as herself ap-

peared from his mouth. May that most excellent of seers be pleased

with me.??

Now, let Brahma himself perceive the Veda like one asleep who awakens.
No. If in this matter of Brahman even the learned are confused, then Brahma,
too, is dependent on another for his knowledge. The Supreme Lord alone, whose
knowledge is self-accomplished or independent of any other, is the cause of the
universe. And, therefore, because it gives existence to the unreal, because it is
the real of the highest order, and because it is the knower of all, the real (satya)
is free of deception. On that let us meditate. And by starting with the gayatr7
it is shown that this Purana has the form of the brahman-incantation called the
gayatri. As it is said in the Matsya Purana:

That in which, after placing the gayatr7 at its head, the details of
dharma are described, replete with killing of Vrtra, is the Bhigavata.
He who having copied it and gifted it on a stand adorned with a
golden lion on the full moon day goes to the highest abode. Of eigh-
teen thousand [verses] is that Purana recognized to be.

And, in another Purana [Skandha Puranal:

21 Spetasvatara U., 6.18.
22Bhag., 2.4.22.



18 Chapter 1. The Questions of the Seers (FTYTH:)

TITSETEIHTE G SRR~ T |
EIUTASRIaaT I JATTEqT |

=47 T GHTTRIE S IIEd fag: |

T SFY gfd TraaTw:

FEAY JEAH [ IR 3 |
TorT FHEANY Te=gq Waadw |l §fa |

HAUT ITEd ATHTAGH T T TgaA 1 2 1
RICIPEE CICE

-~

AT A HFUET TOeq7cd qagieed 7 ogean sfaqrea=hregdar 7-
FHEIAAT T HATRLTAT: H WA K HS THERATE — ST AT |
Y — TR ENaH e HHAfE | Teata faat ar fefata faadefr
g | Feafa T (MT. 99.5.97)

FHT T THATETIT: TIET |
T TEAG T RN AHET gfT

T TENIOHEEH | TENITHAT 7 s uT; Img =aHa (T 94.9¢)

T HA AT SERaTLTa T I |
AArsteT @ta 98 T WHIa: TENH: | g



19

The book having eighteen thousand [verses], consisting of twelve
books [trunks], in which are found the Hayagriva brahman-incantation
as well as the killing of Vrtra and which begins with the gayatri, they
know indeed to be the Bhagavata.?®

In the Padma Purana, Gautama addresses Ambarisa:

Ambarisa, listen daily to the Bhagavata, spoken by Suka. Read it out
loud with your own lips, as well, if you desire the destruction of ma-
terial existence.

Therefore, it should not be doubted that the Bhigavata is some other work.

Srinatha Cakravartin:

Here, to start with, in establishing the supremacy of Sri Krsna and the eter-
nity of his world and in offering obeisance to SrT Krsna at the beginning of the
Sr7 Bhagatava through an auspicious verse that conveys the meaning (abhidheya)
of the text, Sri Badarayana says: “Let us meditate ...” Highest (paran) means be-
yond the perishable and imperishable, the supreme person, Sri Krsna, on him
let us meditate. He protects and saves the universe. Thus param comes from the
verbal root /pr (to protect. save) with the primary suffice an added [to form
para]. And he will say:

Let the feet of you, the supreme person, who are time, beyond (param)
material nature and the self, bestow on us happiness.?*

In being beyond (param) is being the supreme person. The supreme person is
indeed none other than $17 Krsna. He himself says:

Since I am beyond the perishable and above the imperishable, too,
therefore, I am known in the Veda and in the world as the supreme
person (purusottama).?

23The Bhagavata is often said to have eighteen thousand verses. In actuality, it has somewhat less
than that (16,256, according to Bryant). I am not sure what the Hayagriva brahman-incantation refers
to.

24th?lg., 11.6.14, second half.

%Bg., 15.18.
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By this, through the limits of the adjectives, the form of Sr7 Krsna is compre-
hended. That is further qualified by “always real,” that is, existing before, at the
end, and during the creation. ..2° And is that with that or with Sri Krsna? To
which he replies with “his own (svena),” that is, with his own form, the form of
the player of the flute (Murali-vilasin). Or, let us meditate on am [from the word
satyam], that is, on Visnu. Who is that Visnu? The protector of the universe? No.
He says param, higher, higher than even brahman, Sri Krsna himself. The names
Visnu, Narayana, Krsna and so forth are all synonyms of Krsna. Then, the qual-
ifier of where (yatra) is existing (sati) [the rest of the word satyam, sati + am =
satyam]

26 Apparently, there is a gap in the manuscript at this place.
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Here is the highest dharma, free from all deceit, of holy ones
who are unselfish; here the real substance, which bestows happi-
ness and uproots the three sufferings, is to be known. Here, in the
Srimad Bhagavata, composed by the great sage, the controller is sud-
denly captured in the heart that instant by the accomplished who
are desirous of hearing it. What need is there for others?% (2)

Sridhara

The ripened fruit of the desire tree of the Vedas, mixed with the nectar flow-
ing from the mouth of S17 Suka, drink from that vessel containing juice related
to the Lord repeatedly on earth, o lovers of juice, o connoisseurs!® (3)

27
28
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[The story of Krsna’s descent as it is given in the Bhagavata Purana begins
with the questions of King Pariksit to his informant Suka.]

The king said:

“You have described the lineages of the families of the Moon and the Sun,
the highly amazing careers of the kings of both families, and [the lineage] of the
Law-respecting Yadu. (1)

“Tell us now about the heroic deeds of Visnu who descended with a portion
of himself there (among in the descendents of Yadu).! (2)

“Tell us in detail what actions the Lord, creator of beings, very Self of the
Universe, performed after descending in the family of Yadu. (3)

“What person can become detached without recounting the qualities of Utta-
mahsloka (Krsna) pleasing to the ear and mind, medicine for material existence,
sung even by those whose thirsts [for sensual pleasures] have been quenched,
except for a killer of animals? (4)

“He was the boat on which my grandfathers crossed, as if a small calve’s
hoof, the dangerous ocean of the Kaurava army which was filled with god-
conquering, super warriors, like Devavrata (Bhisma) and others, who were like
whale-swallowing monsters in the ocean. (5)

“He entered into the womb of my mother, who had sought his shelter, with
his discus in hand and hid this body of mine, the seed of the descendents of the
Kurus and Pandavas, as it was being burned by the weapon of the son of Drona.

(6)

“Tell us about the powerful deeds of this illusory man (maya-manusa) who is
inside and outstide all embodied beings in his forms as personal god and time,
giving them death or immortality.? (7)

“Rama, who is Sankarsana, you said is the son of Rohini. How is he con-
nected with the womb of Devaki, then, if not in some other body? (8)

1An interesting comment is found in Srinatha Cakravartin’s commentary. He and the author of
the Brhat-krama-sandarbha take the word amsa, part or portion, to be amsa instead which they define
as amsanam samiithah, the collection of all the parts, ie. the whole. Thus, Krsna is not just a partial
descent among the Yadavas, he is a full descent. Krsna is thus believed to be the fullest self-revelation
of deity.

2Maya-manusya, “illusory man” in the sense that he is not like an ordinary man. Sanatana gives
a variety of meanings for the word maya in this verse: power of will (iccha-$akti), play (I7a), full of
tricks (kaitava), and compassion (daya).
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“Why did Lord Mukunda go from his father’s house to Vraja? Where did the
Lord of the Satvats along with his family live? (9)

“While living in Vraja and in Madhupuri (Mathura) what did Kesava® do?
Didn’t he kill Kamsa, the brother of his mother, who was not worthy of such
treatment? (10)

“How many years in human form did he live with the Vrsnis in Yadupurl
and how many wives did the Lord have? (11)

“This and everything else that the Lord did you should describe in detail,
all-knower, to someone faithful like me. (12)

“This difficult to tolerate hunger does not impair me, though I have also
given up water, while I am drinking the nectar of stories of Hari fallen from
the lotus of your mouth.” (13)

Sri Suta said:

Hearing this worthy speech, son of Bhrgu, that fortunate son of Vyasa, the
foremost devotee of the Lord, after honoring that gift of Visnu (Pariksit), began
to relate the life of Krsna, which destructive of the evils of the Kali age. (14)

Sri Suka said:

“Your intellect is completely settled, truest of the sage-kings, since your un-
wavering attraction to discussions of Vasudeva is awakened. (15)

“A question about Vasudeva purifies three persons: the speaker, the asker,
and the hearer like water from his feet. (16)

3Ka is Brahma and I4a is Siva. Va means he who pervades them with his own greatness. Kesava
is thus he who pervades Brahma and Siva with his own greatness, that is, Visnu. (Sanatana)
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“The Earth, overrun by hundreds and thousands of armies of arrogant demons
pretending to be kings, went with her huge burden to Brahma for help. (17)

“Taking the form of a cow, with tears on her face, distressed and crying, she
spoke mournfully of her plight to him when she drew near to the powerful being.

(18)

“Learning of that Brahma along with her and the gods and accompanied by
three-eyed Siva went to the shore of the ocean of milk. (19)

“Arriving there he, with concentrated mind, offered worship to the master of
the universe, the god of gods, Vrsakapi (the man-ape), the primal male with the
Purusa-sitkta (Hymn of the Primal Man) .* (20)

“Hearing in his trance words spoken in the sky, Brahma told the gods: ‘Im-
mortal Ones, listen carefully to my words coming from the Primal Lord and then
let them be carried out just so without delay. (21)

“’Even before this the Lord knew of the affliction of the earth. You should
take birth through your portions among the Yadus as long as he, the god of
gods, wanders on the earth destroying its burden by his power of time. (22)

“‘In the house of Vasudeva the Supreme Lord himself, the supreme person,
will be born. Let the wives of the gods be born to please him. (23)

“’Ananta, Vasudeva’s portion, possessor of a thousand faces, a self-ruler, will
be born before him out of a desire to do what pleases him. (24)

4The Hymn of the Man is a famous hymn of the Rg Veda (10.90). It describes a primordial human
sacrifice out of which the universe was created. The being address here as Purusa is identified in the
commentaries as Aniruddha, a partial expansion of Krsna according to Vaisnava theology. Vrsakapi
is an ancient Vedic name the exact meaning of which is now obscure. It seems to mean “Bull-ape”
or “Man-ape.” It is a word charged with virility and male power. Vrsakapi is the subject of a rather
mysterious hymn (Rg Veda 10.86) in which he appears to have seduced the wife of Indra. Sanatana
interprets the name Vrsakapi to mean “the one who causes one’s desired objects to rain down on one
(varsayati kaman) and who causes ones pains to tremble (zkampayati khesan).” In other words Vrsakapi
fulfills one’s desires and destroys one’s afflictions.
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“The goddess who is Visnu’s Maya, by whom the whole universe is deluded,
has been instructed by the Lord in what is to be done and will be born with her
portion.””” (25)

Suka said:

“Having thus instructed the immortal gods, the mighty Lord of Lord of Progeny
(Prajapati-pati, i.e. Brahma) reassured the earth with his words and returned to
his highest abode. (26)

“The Lord of the Yadus, Stirasena, lived in the city of Mathura and ruled the
citizens of Mathura as well as his own clan as his subjects in the days of old. (27)

“Since then it was the capital city of all the kings of the Yadavas, that Mathura,
in which Lord Hari is always close by. (28)

“Once upon a time in that city, a descendent of Siira, Vasudeva, having just
wed, climbed on to a chariot along with his new wife, Devaki, to journey [to
their home]. (29)

“Kamsa, son of Ugrasena, wishing to please his sister, took hold of the reins
of the horses surrounded by hundreds of golden chariots.® (30)

“Devaka, who doted on his daughter, give as household property four hun-
dred elephants adorned with gold, fifteen thousand horses, and eighteen hun-
dred chariots to his daughter who was accompanied by two hundred young
serving maidens. (31-32)

“At the beginning of the departure of the bride and groom, conchs, musical
instruments, clay-bodied drums, and kettle drums sounded together with such
auspiciousness. (33)

5The author of the Brhat-krama-sandarbha comments that this maya is Yoga-maya and that she is
of two types: with form and without form. Yogamaya with form is Durga and Yogamaya without
form is only a power that brings about things that are difficult to do. Both varieties of Yogamaya
act to remove the delusion of the universe. [This author has read an “a” (not) in front of the word
sammohitam (deluded) in the verse. That is possible since the preceding word is yaya (by which) and
its sandhi with the following word may obscure a leading “a” on sammohitam. Trans.]

®Sanatana says that the root of Kamsa is vkasi which means “destroying, cutting down.” Thus

his name indicates that he was a destroyer of the world.
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On the road a bodiless voice addressed Kamsa who was holding the reins:
“Idiot! The eighth child of this one whom you are conveying will be your killer.”
(34)

Addressed so, that sinful, wicked, disgrace to the ancestry of the Bhojas,
ready to kill his sister, took her by the hair with his sword in hand. (35)

Vasudeva of great fortune spoke appeasingly to him whose actions disgust,
who was cruel and shameless. (36)

Sri Vasudeva said:

“Why would you having qualities worthy of praise by wise, a bringer of fame
to the Bhojas kill your sister, a woman on the day of her marriage? (37)

“Hero, death is born right along with the body for those who have taken
birth. Now or in a hundred years, death is certain for living beings.” (38)

“When the body dies [lit., attains fiveness], the embodied being, without con-
trol and according to its past actions, attains another body and leaves its former
8
one.® (39)

“Like a caterpillar, moving with one foot and standing with one foot, goes
forth, so does the embodied being go to the goal of its action. (40)

“It is just like in a dream when one whose consciousness is absorbed in wish-
ful thinking; while contemplating with the mind what been seen and heard, one
sees just that sort of body and forgetful [of the former or waking body] becomes
involved in that [dream body]. (41)

“Wherever it runs, impelled by the divine [i.e., the force of its past actions],
and whatever [body] the changeable mind attains among the five qualities [ele-
ments] created by maya, the embodied being resorting [identifying with?] to that
[mind] is born along with it. (42)

7$r1 Sanatana: Just as birth is inevitable so is death. Therefore, it is born with the body. Thus,
too, is it said in the Gita: “the death of one born is certain and certain is the birth of one who has
died.” (2.27) He calls him “hero” to mollify him and by double entendre to say: you are only capable
in battle, not in thoughtful reflection. Now, Kamsa might think: because of my heroism I will not
die. To that he replies: even for a hero is death born with the body. Therefore, death is certain for all
living beings.

8511 Sanatana: now, indeed there will be death, but since enjoyment cannot be accomplished with-
out a body is it not fitting to want to keep one’s body for awhile for the purpose of enjoyment? Thus
he responds: “when the body dies ...” Since the self is distinguished from the body by referring to it
as "embodied” (dehin), its destruction is refuted. The cause of attaining another body is its follow-
ing the results of its actions, since it must enjoy [or suffer] those results. Nor need the embodied
being exert effort to do that since he says “without control.” Under the force of past karma that is
accomplished on its own.
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Like yonder light reflected in water and other earthly substances is imagined
to be influenced by the motion of the wind, so, too, is that person [the self],
affected by passion, confused among the qualities [bodies] created by its own
maya.® (43)

Therefore, one who is of that kind should not perform an act of harm if he
desires the welfare of the self. One who is violent fears others. (44)

This poor girl is your younger sister like daughter to you. You who are kind
to the afflicted do not deserve to kill this excellent girl.! (45)
Sri Suka said:

Even though the pitiless one was thus appealed to with different words of
appeasement, o descendent of the Kurus, he was not stopped, being a follower
of those who eat humans. (46)

After realizing his obstinacy and thinking of a way to avert the present dan-
ger, Anakadundubhi entered upon this. (47)

9This could be interpreted as a verse supporting the Advaitin position. The sva meaning “own”
seems to suggest that the person in this verse is the possessor of the maya that creates the qualities that
form the bodies. Sridhara takes sva-maya as svavidya, one’s own ignorance. This is an interpretation
more amenable to the idea that the person meant here is the individual self.
105anatana says that Vasudeva who is a speaker of the truth does not lie here when he calls Kamsa,
dmavatsala, kind to the afflicted, because when Ugrasena or Devaka used to instruct Kamsa to give
cows to the brahmanas, Kamsa, thinking that it would not do to ignore Ugrasena’s instruction, used to
give nearly dead and useless (dina) calves (vatsa) to them. Therefore, Kamsa was indeed dina-vatsala,
giver of wretched calves.
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